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SIR, 


T was ſome Years ago my good Fortune to be ac- 
quainted with you, and 1. have ever ſince. reckoned - 
it one of the Happieſt Accidents of my Life. You 
have all the Qualities that can recommend a Gen- 
tleman ; a good Birth, plentiful Fortune, and liberal Edu- 
cation. Nature was extream Kind to you, in giving you 
a good Share of Senſe, and 'your own Obſervations have 
exceedingly improv'd it; fo that both for Knowledge, 
eaſineſs of Acceſs, and being free from the Reigning 
Vices, your Converſation is very acceptable to all Perſons: 
And at your Firſt appearing ia the World you make as 
good a Figure as many that have lived in ic a- conſiderable 
Time. 
Being ſenſible of this, I have ſtudied you the cloſer, 
as Men that delight in Books read- with moſt Attention 
A 2 good 
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good ones. I-find in you no conſiderable Faults ; fome 
Miſtakes there will be in all young Men ; but theſe, as 
the Morning Vapours , will eaſily be diſpell'd by your 
Noon-Day ; and a few Years more Experience will make 

ou ſhake them off, and ſcarce remember that ; ever they 
anged about you. A Perſon in your Circumſtances 
will be expoſed in the wide World to variety. © Flattery 
and Compliance will follow Power and Fortune : Plea- 
ſures and Youth will hardly part: And a Man that has 
Wit may be led too far by the deſire of Knowledge. I am 
not concern'd for you in the firſt Inſtances : you are 
known to be Proof againſt Paraſites and improper Diver- 
fions. If you want your Friend's earneſt Wiſhes in any, it 
is in the laſt, Reaſon is the beſt of things, and Knowledge 
the nobleſt Pleaſure : But they are of. ſo fine a N; 
ture, that it is the eaſieſt thing in the” World to ſtrain 
them ; and when they are fo, they are the hardeſt to be 
recovered. 

The higher our 7 ge, vo are, the more dange- 
rous the Miſtake. "To miſplace Time in Hiſtory, and 
-. Countrics in Maps, or to make a wrong Demonſtration 
in Mathematicks, is of no great Conſequence, . and may 
eaſily be re&ify'd : But, ſuppoſe a Man ſhould be wrong 
in the Notion he has of himſelf, the Conſequence may be 
fo dangerous, and fo irrecoverable, that they ought to 
give him the greater Caution : it may prove worſe to him 
than for a Miniſter of State to take wrong Meaſures in the 
management of Publick Aﬀairs; or for a Mariner to 
Embark in a leakey and rotten Bottom. 

There ever was,and ever will be,entertained by Mankind 
a Notion of Religion ; and it is certain, that if it be a- 
ny thing, it is of the higheſt Concern in the World ; 
for, it comprehends the Knowledge of our ſelves, of our 
Beginning, and our End : and there being, at leaſt, Doubts 
and” Prefumptions of a future State, for fear they ſhould 
prove true to our very great damage; Religion ought 
to be the Compaſs by which we muſt here dire our 
Courſes, that we may come hereafter to the deſired Port. 
And this makes it of the greateſt Conſequence to have a 

right 


ILY 
right Notion of it, and extream dangerous to miſtake 
in it. | 

It is not therefore a trifling- Buſineſs, to be decided by 
the firſt appearance of Reaſon, and a ſuperſtitial Enqui- 
ry after Things. It requires ſtayedneſs of Thought, 
and a great deal of Circumſpection, eſpecially if a Man 
ſhould go a bout to remove the very Foundation of it. 
For, as a Traveller that ſingles out a Way untrod before, 
and leaves the beaten Roads, muſt be very ſure he ſhall 
not be wrong at laſt : Soa Man who ventures to be Sin- 
gular, and to go againſt the general Conſent of Mankind, 
in a Matter of this high Moment, muſt have ſtronger and 
clearer Proofs on his Side, than all the oppoſite Argu- 
ments put together can amount to : And this you -will 
own deſerves Warinefs, and requires the very utmoſt Care 
and Application. 

If Men of Wit followed this Method, they would ge- 
nerally conclude right : But many are impatient of the 
Drudgery of thinking ; they are contented to follow the 
firſt Glimps of Light, and never examine whether ir is the 
Sun, or only a wandring Fire which is the Cauſe of it : 
And as a Papiſt , finding on the one ſide, our Argu- 
ments againſt Popery too hard for a looſe Way of diſpu- 
ting ; and, on the other, conſidering the Multitude "of 
Chriſtian Secs, cfpeciaily ſince the Reformation, gives 
eaſily into the Belief of the Neceflity of a Viſible Infa- 
lible Judge of Controverſies in the Chriſtian Church ; and 


_ aseafily trom ſome Places of Scripture miſunderſtood, takes 


this Judge to be the Pope, which ſuppoſed he bleſſes him- 
ſelf for ſeeing this, and looks with Scorn upon blind Pro- 
reſtants that cannot ſee it : So ſome haſty Gentleman, for 
want of Attention to the Proofs of Religion, and-becauſe 
there ever was in the World variety of Perfuaſions, and a 
great deal of Hypocrifie in moſt of them : becauſe a 
whole Se& among the Jews believ'd neither Angel nor 
Spirit ; becauſe many learned and knowing Heathens did 
not believe. another State : becauſe moſt Men, even the 
wiſeſt, ive and die in that Religion they are taught 


- at firſt, becauſe of the notorious Impoſtures and pretended 
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Miracles in the Church of Reome.j, becauſe ſome of the 
Clergy are Men of this World, and Negligent in their Of- 
fice, are miſtaken in Political, or have chang'd. Opinions 
upon Occaſion ; chiefly, becauſe the Secivians, who ſeem 
to be Men of Morals and. Underſtanding, apprehend chings 
contrary to- the univerſally receiv'd Fundamentals of Chri- 
{Hanity, particularly about the future State of the Wick- 
ed, which they believe will be annihilation or utter ex- 
tintion of Being, and not ſenlible Sufferings : I ſay ſome 
Men of Wir, but impatient of Attention, upon theſe light 
Canſiderations, and withaut any further Enquiry, 
pleaſe themſelves with the Thoughts of Annuhillation ; 
then going one Step further, throw off, all revealed Religi- 
gions ; and at laſt fertle in the Belief of no Religion 
all, no Providence, and no God, and fo laugh at the 
reſt of the World, for believing theſe without ſufficient 
Reaſon. 

Theſe Ways of arguing you are like to meet with, he- 
ing, as you are, af a fre2 and general Converſation : and 
the Gentlemen that entertain themſelves with them, be- 
ing generally Men of Parts, they are the more like to 
make Impreflion upon you ; eſpecially if they ſhould be 
your Friends and Familiars who propoſe them ; Men that 
have no Deſign upon you are good Company, and that 
you know of, not immoral : All theſe Favourable Cir- 
cumſtances may the ſooner make you give ear to them. 

I am not ſurpriſed that Men of Pleaſure ſhould ſtudy 
to confirm themſelves in the Belief of cheſe ; ir is their 
Intereſt they ſhould be ſo, and Intereſt will caſt a great 
Biaſs upon the Underltanding : but that a virtuous Man 
{ſhauld fo much as give them a ſecond Hearing, is to. me 
Matter of Wander ; for theſe Perſuaſions are his greateſt 
Enemies, as Religion is the beſt of his Friends : Religion 
will keep him Healthful, make him Contented and Beloved, 
when the contrary may ruine his Health, his Eſtate, and 
Reputation : not to ſay that he can loſe Nothing, tho? 
Religion be but a Fancy ; whereas an irreligious Man will 
be undone for ever, if what the generality. of Mankind 
apprehends by ir does prove true : For as a witty Poet, and 
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SF 
a favourer of theſe illogical Opinions was forc'd to acknow- 


ledge, ſpeaking to Nothing, 


Thu of the Wiſe I may freely ſay, 
Thou from the Vertwons ok, ks away, 
And wo be part of thee the Wicked wiſely pray. 


For this Reaſon T am apt to think that it is ſome ſecret 
rehn'd Piece of Immorality, if not of a courſer Nature, 
that makes Men pleaſe themſelves with ſuch Fancies, and 
aoquieſce in them : And I believe it the more, becauſe 
when theſe and the like Doubts are fomerimes come in m 
Way, after I had immediately before piven too much 
Room to fome forbidden Hope or Detire, they have 
made ſome Impreflion on me: whereas after doing a 
rertuous Aion, even in Secret, they appeared to me ſo 
Unreafonable that I could hardly endure them. I will not 
undertake to preſcribe to others, but to my ſelf I may. 
I have feriouſty weighed cheſe Matters, eſpecially ſince I 
underſtand that they are much talk'd of where, you are, 
and that they paſt through your Mind, at leaft a3 Topicks 
of Diſcourſe : and that I might have no Prejudice to ſtrup- 
gle withal, I ſincerely reſolve to think or do nothing for 
che future, which mighe force me upon theſe Shelves and 
Quickſands, as a Refuge after a Shipwrack. All duly con- 
ſidered, theſe are my tree deliberace Thot.ghts about thoſe 
Doubts and Opinions. And though I didtare to tio Body, 
yet I wiſh that all who meditate __ cheſe Subjedts, or 
diſcourſe about them, may be as free from any Weight 
npon their Mind, as I am at this preſent. 

But before I go any further T would defire che Gen- 
tlemen who either believe theſe, or wiſh they may be 
fo, to confider two things, which to me ſeem ftrong Pre- 
judices againft them. "The firſt is, chat taking away Re- 
ligion is viſibly _ ro their - Incereft : for it is by it 
that they enjoy their cftates, and are at leiſure of diſcour- 
fing and thinking ; that they live a lefs drudging turbulent 
Life, than their Inferiors. I will _ or Arguments 
Sake that they are in the Right : Whac would become of 

then 


CE ee eee — er As. 


- 


- —— 
— em nn rr nn You Ne 
. 


"_— ——_— * OS, —_ 
ns. Ho. * ne ro 4h 


[6] 
them if their Servants and Farmers, their Vaſlals and De- 
pendents were of the ſame Opinion ? There would ſoon 
be an univerſal uproar in the World ; they would be 
forc'd to decide by Force and Blows, who ſhould have the 
Uſe of any thing, and againſt the Arm of the Fleſh, come 
probably by the Worſe 1n the Scuffle ; for, as for Property, 
it wou!d in a ſhort time be deſtroyed. This is a dangerous 
Proſpect to a Man of an Eſtate, and may make him far 
from hugging himſelf ; for ſeeing what the Bulk of Man- 
kind does not, it is enough to keep him awake in the 
Night, for fear the World ſhould rife -the next Day as 
Knowing as himſelf, and ſet up the old Trade of Level- 
ling ; as the Jeweller could not ſleep if he were in Fear 
that all Men ſhould the next Morning be wiſe, and buy 
none of his Jewels. If there was no Religion, where 
would Faith and Truſt be? what would become of Ho- 
neſty and Friendſhip, the greateſt and moſt uſeful Ver- 
tues in Society, and the noble Priviledge of Humane Na- 
tare ? for Humane Laws can only reſtrain outward Acti- 
ons': They can, for Inſtance, hang for Murther, but they 
can never make Murther Villany in' the Fancy of Men, 
becauſe they have no Power beyond the Body ; ſo thar, 
by deſtroying Religion, Men unskilfully pur themſelves out 
of the Protection of Mankind, and muſt be treated as 
Out-lawd Creatures. For no body will truſt them where 
they may evade the Puniſhment of the Law, or where they 
cannot be found out in their Prevarications ; which Caſes 
may be numerous in this obnoxious and offending Age. 

And let it not be faid that this is a Conſequence. not 
fit to be named, a Myſtery not to be revealed to the Rab- 
ble-World, as it was once reply'd to me, by ſome Gen- 
tlemen, to whom TI put this Inconvenience : For if it be 
ſo, why then do they tax religious Men, particularly the 
Clergy, with Hypocriſie and Impoſture, when themſelves 
rake part of the Benefit ? Thexe is no Hypocriſie if there 
is no Religion ;z and why may not the. Prieſt live by the 
deluſion of the People, as well as the Landlord by the mi- 
ſtake of his Tenants, eſpecially where both are equally by 
Law eſtabliſh'd ? Take away Religion, there is no Injury 
: done 
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done to any Man, if the ſuppoſed Injurer will but ſet up 
againſt Humane Laws, and defie the only. Standard of 
Right and Wrong in theſe Gentlemens Opinion. 'There- 
fore-a Man who pleads againſt Religion , Sawſor-like, 
pulls down the Pillars of che Building under -which he 1s 
thelrer'd, and muſt not take it ill if his Bones are. broken 
by the Fall of the Roof upon him. I have heard 
Divines, in ſome Caſes, reaſon as theſe Gentlemen do: 
For upon debate of propoling and an{wering ſeeming Dit- 
ficulties about the Myfteries of Chriſtian Religion, they 
thought fitteſt ro pals them in ſilence, for fear che Peo- 
ple ſhould be diſturb'd by them : But I thought this an 
unfair Way of proceeding : For, why ſhould Difficulties 
be ſuppreſt ? If they are unanſwerable, as I take this to 
be, they are for that very Reaſon, the more to be pub- 
liſhed. If otherwiſe, why ſhould they be conceal'd by them 
that can ſolve them, when they may be. found and ftum- 
bled at, by them who are not able to diſtinguiſh ? For my 
art I am not afraid of an Argument, neither would I 
have Difficulties thus evaded. And if Religion has any 
Objections to it but half ſo ſtrong, as that is which I now 
urge againſt Men that have none, I am contented it ſhould 
be turned out of the World, tho' I ſhould be never fo great 
a ſufferer, by the horrible Conſequences this would bring 
upon Mankind. 

The other thing which I obſerye is this, that in decla- 
ring againſt ' Religion, becauſe of the variety of Religions, 
and becauſe ſome great Men had none, they uſe. that ve- 
ry Argument, which they do not allow to others. For, 
the univerſal Conſent of Mankind, very few excepted, 
that there is ſuch. a ng Rebgion, and the many as 
great'Men of all Ages and Nations that believed a furure 
State, is, at leaſt, -as ſtrong a Preſumption on the other 
Side. The truth is, both Arguments- are unconcluding ; 
I only urge the unequalneſs of the proceeding. Whatever 
Number of Men argue right or wrong about a Matter. 
does ' not "make 'it ever the more Falſe or True, bur 
irs "being in its ſelf © True or Falſe. Tho' all the 
Geometricians in the World ſhould believe, and endeavour 
\TY 
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ts prove, that the' Three Angles of 4 Triangle are 
not equal to two right Atgles ; of all Arithmericians 
teach that Two and Two are Five, yet the Contrary 
would be True, for. all their Authority and Numbers. 
"And 'how Numerous ſoever. be the Multicude that ned 
the'Sun'to have Ligtic and Heat, yet it is. not {6 becauſe 
they believe it, but they ought to believe it Pr itis ſo. 

' Being now going to tell you what I think of Religion, I 
muſt before beg one Fayour of you,which being reafonable, 
will, I hope, be granted : And that is, that you” would 
not deſire either Mathematicat or Serifible Proofs of what 
E ſhall ſay, becauſe the Thing will not bear it. And do 
not think much to allow this; for you give every Da 
way to Arguments, where it 15 impoſlible to have ſuch 
Proofs. Who has ſenfibly Jeaf's that a Banker will not 
'Break, and that'a Farmer w 

demonſtrate Mathematically, that art obliging Carriage 
makes a Man generally belov'd ? Theſe Thing. far from 
being thns provable, are not fo miich as certain - They 


may be, and may, not be. Ard-yet in, the Taft Inſtarice, 
your civil Betiavtour = eve! Boy tows youtelen? os 
Mavini, thoupghic hds' Tormedints, provid Falle to very 
populijr Men ; you traſt Your Money to the firſt, and 
. your Land to the other, anid in fo doing venture more than 
you, can do in tha Caſe of 1 Re ſoa. For, & Oey de- 
ceive you, you Iole a great Deal ; it Religion Thould prove 
Fai yo loſe Nothing, asT fad belbles =, - 

-" The Proofs yon can reaſonably deſire of me in this 
Matter, are Proofs ariſing: from - Obfervation, either in or 
out of onr ſelves, and this not always Senſible, but often 
w_ and of the Mind, atq d&ytible; only by a.train 
of Thoughits 21d Inferetices. © This Þ woild" have Peopte 
to conſider, ahd not eferitly conglide' thiere is no' God, 
becauſe we do not fee him'; no furure State, becauſe no 
dead Man appears to us, to bring us Tidings from thence ; 
no Miracles, becauſe not wronght before'our Eyes. For 
ehis, if che Truch' was 'ktiowh,- is.at, ch Bottom of forme 
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- 'The Reaſon why che, Progfs pf Religiory are not Sen- 
file ar Mazhemgtical, but Logical ang Moral, I conceive 
to be, tbecauſe Man is nat a \\ aical or Neceſſary, but 
a Rationg ape a Fes Agent. Had thele Proofs been ſuch, 
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they are only able to pe tentive 
Man, and do not carry along with chem. irreſiſtible De- 
monſiration ; that Mep might. be leke x6.their pwn, Exee- 
dom., and Jhew themfelyves- eicher complying jto ſyſhci- 
ent Proofs, or ftubbora again{t ſtrong, but unforgble, anes ; 
either ſubmiſſive where thgir good Inclinatigns and 'Tracta- 
blene-have Satisfa&tion enough CR or Refacn 
ry, where diſorderly Aiﬀections, and an itching deſire 
and earch after , improper -Knowledge . are predonzinant 
4n- them. | | 

All theſe. being thus fairly ſtaged, I will for your. Sake 
briefly and ,plainly declaxe my ferious Thoughts: about 
thoſe-Opinions in Religion, now roo much reviled, and 
contrary -to found Realoging Whether you. will judge 
ſo, depands,upon the Proofs, which I ſubmit to your Con- 
ſideration. | | 

That there is a God ſeems plain to me, becauſe I have 
a Notion of him, as of an Infinite Being. I conceive it 
.as. inzpolible ifor aiFinite.Peing, ſuch as 1s Man, |to have 
forged this Nation ſo much, above his Capacity, as /it 3s 
impoſlible-for.,a Foot-Mgaſure .to; reach the Sky. ,I am 
. of Opinion. therefore, that none but the very Being it .re- 
preſents could give ic me, which muſt needs ſuppoſe that 
Being to exift. If it, be an{wer'd that,a. Finite Capacity, 
as the Mind of Man, .can .as wall frame the..Notion as 
comprehend the; Being : 1, freely awn; I do not. comprehend 
God ; I only conceiye him, jor I am, ſatished thathe is ; 
as 2 hort-tighted Man,is ſatisfied that there is a Cauſe of the 
;Warmth ,which, he feels, in che Sun-ſhine, cho? for, want of 
good Eyes he cannoc; ſee the. Syn, it. be reply;d.,that 
the: Notion which, we :have, of. God, is nor Narural to 
-us, hut viſibly; comes by Tradition, :from our. Parents and 
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Tutors at firſt, then by Converſation and reading ; I own 
again that it comes at firſt by Tradition, afterwards by Diſ- 
courſe and Books, to all Men that have Humane Educa- 
tion ; and that this, tho? it ſhould go no further, is ſuf- 
ficient to the generality of Mankind, for the great end of 
Religion, which is a good Life ; as moſt Men know Kings 
and foreign Countries only by reading and hearſay, which 
is' enough for the Purpoſe to make them good Geographers 
and quiet Subjets : But as Travellers know Kings and 
foreign Countries -by their own Eyes, and would have 
known' them, though not told of them before ; fo 
Men of Thought affure themſelves of the Being of a God, 
by their own Obſervations and Inferences, and would have 
found him out in Time though Tradition had not at firſt 
helpt them. Ir is hardly practicable to bring up a Child 


without any Converſation, as a King of Egypt is ſaid to 


have done, to know what Language he would Naturally 
ſpeak. But in ſuch a Caſe, I am of Opinion that when 
Man grown, he would have a Notion of God, though 
much more, imperfe& than that we have; as a young 
Tree neg'eted may not bear fo-good Fruit as if carefully 
look'd to, but ſtill will bear in time ſome Fruit or other : 
And that which makes me believe this, is, becauſe I con- 
ceive it impoſlible, as I ſaid before, that any Man could 
forge the Notion of God ; ſo that tracing Tradition * up- 
wards throygh former Times, we mult at laſt fix in ſome 
Body, to whom it was natural; by  whom'commun'cated 
to others, and in time improved,” Bur I can ſee 'no Rea- 
fon why any one Man {ſhould have it naturally, and not 
another ; therefore I am perſuaded, that all Men, in this 
Senſe, have it naturally. - As for the Opinion of thoſe, 
' who' attribute the Notion we have:of God; 'to God him- 
ſof, firſt revealing his Nature to fome Men, and by then 
'to others, down ro 'us; and who, for this Reaſon, will 
not allow it to be Natural to Mankind : Beſides that they 
own, a God, which is enough for my Purpoſe ; and that 
it were no great Matter, though ' the' thing ſhould be as 
they fay ; I think they'are miſtaken, if they ſippoſe that, 
thit God by 'revealing himſelf to the fyſt Men, did put 
into 
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into their Mind that Notion, which they would never 


—— have had without it; and that he taught them natural 


Religion, as Men are taught thoſe things , which they 
could not of themſelves have known : My Reaſon is, be- 
cauſe even ſetting aſide God's revealing himſelf ro Man, 
yet I cannot conceive him without Reaſon and Morality, 
which ſuppoſes a God, as I ſhall preſently prove. And 
let not ſome Men, who are thought to have no Notion of 
God at all, be alledged as Examples to overthrow all thoſe ; 
for, beſides that it can hardly be made out that there 
are any {uch'Men ; granting that there are, they do not 
deſtroy the generality of the Rule, they are only an Ex- 
ception to it ; as the Blindneſs of ſome Men does not de- 
ſtroy, but is only an Exception to this otherwiſe univerſal 
Maxim, that all Men have Eye-ſight. 

My conceiving God as an all-perfe&t Being, and con- 
ſequently having Exiftence which is a Perfefion, is ro me 


another ſtrong Proof that he is; as it is certain that there 


are Angles and Numbers, becauſe I have the Notion of 
a Triangle, of a Square, of a Poliygone, and the like. 
So | that} Exiſtence or Being is as much contained jn the 
Notion of. God, as the Number Three, . and the Thing 
called Angle are in the Notion of a Triangle. If it be an- 
ſwer'd that fuppoſing an all-perfe& Being to be, he certain- 
ly exiſts, but that this Suppoſition does not make him to 
be ; as ſuppoſing a Triangle to be, there are certainly An- 
gles, though a Triangle 1s not for that, Reafon : I fa 
that we have no fimple Notion but what is true, thou 
our mix'd Notions may be falſe. There are certainly 
thinking Subje&s and extended Subſtances ; there is Time 
and Place, Figure and Number , Motion- and Situation of 


. "Things, becauſe we conceive theſe. If they were not, 


how could we conceive them ? In compounded Notions, 
or in our Judgments of ſimple ones we may err ; but in 
the very ſimple Notions themſelves we do not, becaufe 
they are the neceſſary Reſult of the Being of thoſe, Things 
they repreſent. Therefore my conceiving an alf. perfect 
Being (the moſt uncompounded Notion 1 have) fappofes 
that that Being is or exiſts, becanſe Exiſtence is a Perfe&ion. 
Bur 


g 
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But theſe Argpments are pede ps too abſtruſe and too 
Metaphyſical ; I will offer tome more Palpable. Whac 
think you of the viſible World, or of any Part Se. it? Its 
certain that Nothing can make it ſelf, for chen it haf been 
before it was, which.is a Contradidtion ; 3 fo that going up- 
wards through Succellions .or Generations, we mult.at. laſt 
fix in one firſt Thing that, was, made} as Man for;Inſtance, 
or any other Crejenne, or howeyer .the Matter of them ; 5 
and what -made it, is that I call God. 29 ſay that it js 
not neceſſary to.enquire; into the ,bg of Things, * 
.to evade the Difficulty, nat :to 2 1 - — ſay tha 
Man and Beaſt, Land and Water, Rivers and uk oa 
the Frameit ſelf of the World as iris now, were made by 
Fate or Fortune, by the caſual meeting and fixing of Ao, 
is to obſerve only the Manner of, the making q f cheſe, 
not their Principle or Cauſe; for, Accident or ee Is 
.not any Thing, but only : the Circumſtance of 
Unleſs by Fate or Fortune.is meant an Agent, and = 
,that Agentis God : Now the God LIbelieve 1s, no doubt, a 
'Nobler Being than blind Fate or Chance ; and Atheiſts by 
denying my.God areforc'd to own one infinitely below ym, 
even by.their own  Confeflion. As for, the Exernit 
the Werld as it is now, it cannot be defended. wt for 
Inſtance, the Globe we inhabit were Eternal, all the 
Earth about Rocky Mountains, and all Hills, had been in 
a0 infinite Tract of Time walh'd away. into the Sea, . by 
;Rain : for, even . within the Memory of one |] 
Tome are conſiderably diminiſh'd. Neither can: the Ecer- 
nity of moved Atoms be believ'd ; for, Motion is,a meer 
Stranger to Matter ; and if Acoms could not move: them- 
Ives, ſomething mov'd them, and what . mov'd. them is 
W And. ſing.cheir Ecernity without motion, it 
been ;:impothible they could ever have been [formed i in- 
3p4n ſhaped Things, but muſt ;for.ever have remained in 
e Poſture. And expo granting the Eternity of 


and of, Motion, in can it cy SR to 
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jafflings ? Te may be affirmed in Worts, but I think ic im- 
poſtible to be' conceived. Norhing can folve theſe Rid- 
dles and extricate theſe Mazes, but. the. Being, of God, and 
owning , that an Infinite, Eternal, all-perfet Being once 
made the World, and preſerves = 06 ns Fer, 
L ſhall give but one Proof more 'of the Being of God, 
and. that the plaineft and the ftrongeft. There is a God, 
becauſe Mari has the Notion of moral Good, and moral 
Evil, of Virtue and Vice, 'of a Noble Adtion, and of 

Baferieſs and 'Viltany ; and this independently from an 
Huimane' Laws or Cuftorrs. I defie the. calmeft Atheit 
to put the Diſtin&tion of thefe Things out of his Mind, as 
he eaſily might, if they were only the Work of Humane 
Device., Can.any Man ever ſwallow this, that Faith . and 

Truth, good, Nature and Generoſity, Charity arid Kind- 

neſs 0n $i one fide;- and on the other, Cheat and Fraud; 
Knavery ahd Treachery, Breach of Promife and Ill Na- 
ture ; that theſe fo oppoſite Quaſlities do only differ, becauſe 
Humane Laws made them to differ ? If this be affirmed, 
then it follows invincibly, chat if the ſame Laws pleaſe, 
theſe laſt, Knavery and Treachery, ſhalt be noble and vit- 
ru0us; the firſt, good Nature and Charity, villanotis and 
abominable ; that betraying ones beſt Friend may be He- 
roick, and murthering one's Father Generous ; that Grati- 
rude to Benefaftors may be ſhameful, and ſerviceableneſ 
to Friends deteſtable. If this eatinot be raated, as it can- 
not, then thefe is a Rute of Virtue and Vice. antecedenc 
ro all Humane Laws ; there is ſuch a thing as Conſcience, 
that is, after Good or IlIt done, ſatisfa&tion or terror of” 
Mind. even in. Private, aud where thefe Laws catinot reach; 
and if thefe is ſuch a thing as Conſcience, there is a God 
the Standard of it. And let thor. Variations, about pacti- 
cular Virtues and Vices in ſome Nations be alledged'as a 
Proof againſt my Aſſertion; as for Example the: being 
made lawful at Sparta. For, ſuch Examples do only prove, 
that che Rule wich I lay down has been differently uſed 
in ſore Caſes : Bur that it ever was, or Ever can be dyte- 
rently ufe@ in all, as in the inſtances of Honeſty an@'Vit- 
lany 
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lany for Example, is more than any Man can either prove 
or believe, the contrary being too viſible and too doeply 
rooted in the Heart of Man. 

For this laſt Reaſon I am perſuaded there are no per- 
fe Atheiſts ; that the pretended ones do but talk ; that 
all their Arguments are meer Sound , ſince they are 
much better in their Practice than they muſt needs be, 
if they ſpeak their real Perſuaſion. And, as many a Pa- 
piſt, even in thoſe Caſes where Caſuiſts give grains of 
allowance to Treachery and Breach of Faith, may ſafely 
be truſted by-Proteſtants , becauſe the Mar is better in him 
than the Papiſt : fo Men that talk againſt the Being of God, 
and take away the Rule of moral Good and moral Evil, 
where Humane Laws are ſilent ; theſe Men may of- 
ten be confided in without Danger, even in moſt ſecret 
Tranſactions ; They are often Honeſt and Good, Civil 
and of fair intercourſe: And ( ſome Liberties excepted 
relating to themſelves, in which they uſe moral Laws 
pretty familiarly) in Caſes relating to others, they give 
themſelves the Lye by their virtuous and honourable 
Proceedings, and betray themſelves to be worſe Logicians 
than the Men in Newgate, and the Tartars, An honeſt 
Man who believes no God is a Contradidtion ; an Atheiſt, 
who is profeſledly Vicious, is but what he ſhould be. The 
firſt a&ts againſt his Perſuaſion, the laſt according to it ; 
and this laſt is a better Arguer, though the other is the 
better Man. There is no way to avoid this Conſequence ; 
therefore Men on with it, muſt be contented to let 
the Principle fall, and in their own Defence acknow- 
ledge that there is a God. 

If there is a God, and if he is Infinite, all-perfeR, the 
maker of all Things, and the Rule of all moral Virtue; 
it follows plainly that he governs the World , by his 
Wiſdom and Providence. And they who acknowledge a 
God, and yet deny his Providence, own the Principle, 
but diſown the neceſſary conſequence of it, which is con- 
trary to good Logick. Not to ſay that owning a God 
without Providence, is owning a meer ſpeculative inſig- 
tnificant Truth, of not any more Influence on Men's oo_ 
an 


mV 
and wellfare in the World, than affirming that there are 
Inhabitants in the Moon, or that ſome Stars make a 
Parallax to our ſeeing. 

God's being the Rule. of moral Good, and t*:c Spring 
in Man of the Notion of it, proves clearly that h governs 
Man by this means. Man is own to be the nobleft of 
vilible Creatures, being endowed with Thought and Rea- 
ſon,” of which all others are deſtitute. And ic would be 
very ſtrange, that God ſhould govern Man, and not the 


felt 2 "the Creation ; ' as if a Malter did govern his 


chief | Servants, and leave the under-ones lawleſs and unruly. 
- The very Frame and Courſe of the World is a plain 
Argument for Providence. The World is made of Parts 
of very- differing Nature and Qualities, tome of them in 
conſtant Motion and attempt ugon others. The Winds 
and the Waters; the Celeſtial Podics and the Subterra- 
nean Fires ; are continually warring one againſt another, 
and all againſt the more ſolid part, the Earth. Had 
blind Fortune and Chance preſided over theſe, they had 
long ago return'd into their primitive Chaos. But they {till 


ſubſiſt, they are ftill, in the main, the ſame that they 


were at firſt. And it is to me greater matter of Wonder, 
that they are not confounded by this time, than it can be 
ro any natural Philoſopher, that now and then there are 
ſome Alterations amongſt them, contrary to the ſtanding 
Courſe of Nature. 

What can any rational Man think of civil Government, 
but that it is, in little, the Image of God's natural Govern- 
ment over the World ? Men of all Climatcs, Ages, a- d 
Tempers, at all Times and in all Places, ever lived under 
ſome Policy ; and though under various Shapes, till 
paid Homage to Laws. It is true they often fall out, 
and by Factions and Wars both Foreign and Domeſtick, 
ſeem to threaten the Deſtruction of all Order amonegſt 
themſelves ; but ſoon or late they return to the old 
Standard, though never ſo much dctaced or alter'd. Thoſe 
very deſperate Creatures, Rebbers and Pirates, which bid 
Dehance to the reſt of Mankind, and own Force and Vio- 

C lenc2 


m— ——_— we 9 


> . CID ——_— 
9—_——— OI Oo—— _— 


(16} 


tence for their only Rule, yet will make ſome Laws a- 
mongſt themſelves, and ſubmit to ſome Government. 
The very Brutes are obſervers of Laws : Some Birds will 
fy in great Order; others underſtand Seaſons admirably ; 
even the moſt ravenous Beaſts ſeldom prey upon thoſe of 
their own Kind, and againſt others will often fight with 
good Diſcipline. Had God made the World, and then 
left it at a Venture, to go on as Chance or Fortune ſhould 
pleaſe, this admirable Thing called Order, had not been of 
tong Continuance, between ſo many differing Kinds 'of 


living Things ; but by this Time moſt of them,would have: 


been totally deſtroyed. - But God's Providence in the ve- 

midſt of their greateſt Confuſion watches over them 
and by this Means irrational Creatures as well.as Men, con- 
rinue to this Day much in the ſame Method, into which 
they were put at the Beginning. 

1 here is no governing any Thing without Laws; and 
in Caſe of a rational and free Agent, Rewards and Puniſh- 
ments are their neceſſary Attendants. What thoſe Laws 
are by which God governs the mute Creation, is. not the 
Subje&t of my preſent Enquiry. But as for thoſe by which 
he governs Man, (I mean every individual Man conſi- 
dered by himſelf, and out of his civil Capacity) they 
are, all taken together, called by the Name of Religion ; 
which is nothing elſe but thoſe Rules by which Man is 
guided in his moral Actions, with Fear of ſome Puniſh- 
ment, in Caſe he- breaks them, and Hope of ſome Re- 
ward when he obeys them ; both to come from an Inviſi- 
ble Supreme Power, by whom all thoſe Notions are imprin- 
ted in his Mind. This ever was the Idea Men had of Re- 
lizion : The moſt barbarous. Nations. always apprehended 
by it thus. much: And the many Extravagances which 
many fell into thereupon, are no more an Argument a- 
gainſt Religion, than the- great Number and variety of 
talfſe Coin, now is an. Argument againſt -good Mony. I. 
need' not run through all the Branches of theſe moral 
Laws, which together make up natural Religion. It is 


vilible that one of them muſt be, owning the Matter of 


thoſe 


WLS 
thoſe Laws, and paying to him ſome Homage ; an other, 
living upon ſome Terms with other Men ; and another, 
preſerving ſome regard to a Man's felf. Take away any 
of theſe, the Allegiance. to the Law-giver is not entire ; 
as in a civil Government Fundamental Laws are broken on 
the Subjes Part, by Treaſon, by Felony, and by ſelf- 
murther, the particular Form of theſe Laws may have 
varied in ſome Subdiviſions of theſes Three head Branches: 
But all Nations that ever lived did put theſe Three main 
Ingredients, into the Compound of. their Natural Religi- 

ton ; and the Motives which engaged them to obſerve 
x, ever, were Hope and Fear, whether relating to this 
World or to another, | 

I need not prove that Hope and Fear, relating to this 
World, are included in natural Religion ; for; no body 
ever deny'd it ; No, not the very Sadducees. As for Hope 
and Fear relating to another State, it being grounded up- 
on the Belief of the Immortality of the Soul, the Foun- 
dation muſt firſt be eſtabliſh'd, that the Superſtructure may 
the more naturally be raiſed upon it. 

Thar there is ſuch a thing in Man as a thinking Prin- 
ciple called his Soul, is ens Arrohr That Matcer is not 
capable of thinking, but only of Extenſion, Figure, *and 
Motion, is agreeable to the general apprehenſion of Man- 
kind. Whence it follows that the Soul of Man ( what- 
ever the Nature of it may be) is different from Matter. 
And Death being the Separation of material Parts, it fur- 
ther follows that the Soul does not die with the Body ; 
becauſe it has no Parts, and conſequently is not capable 
of Diviſion or Separation. 

Whether God can deſtroy by the ſame Power, by 
which he made it, is not a Queſtion. He may, no 
doubt, reduce it into nothing as well as Matter, and in 
this Senſe Matter and Spirit are equally Mortal, that is, anni- 


- hilable by God Almighty, though Immortal in themſelves, 


that is, unannihilable by any created Power. But that 
God does not deſtroy the Soul when the Body dies, ſe:ms 
to me evident, from the Conſideration of ' his Infinite 
G2 Good- 
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Goodneſs and Juſtice. Theſe two Noble Attributes of his 
muſt needs be the Standard by waich all Diftributions are 
made ; and yet how many honeſt good-natur'd Men. are 
all their Life-time Miſerable 2 How many, barbarous, and 
villanous People live a pleaſant and a proſperous Life ? If 
there was no other State after this, at ſeaft for the Soul of 
Man, who can reconcile this ſeeming unjuſt Lofs with 
God's Juſtice and Kindneſs ? Men will be apt to think, 
either that God does not govern the World, which is con- 
trary 0 Reaſon ;- or that he is neither Juſt nor Merciful, 
which is as contrary to it. Nothing can ſave theſe appa- 
rent ContradiQtions, but owning, another Stare, at leaſt for 
the Soul of Man; in which its good Deeds in this Life 
may be rewarded, and the wicked ones puniſh'd ; in which 
che honeſt Sufferer may be recompenſed, and the cruel 
Perſecutor treated according to © his Demerits. * And 
ſince the Body had a great Share in theſe virtuous or evil 
Actions in this World, ir is a ffrong Preſumprion, if not 
a full Proof, of the Renovation 'of it in God's time, which 
we Chriltians call Reſurrection ; that it may partake of 
the Glory or Miſery, which are then to be the Portion of 
the Soul. | 

From all this, conſidered 'together, it clearly' follows 
that Hope and Fear, relating to another State, are included 
in natural Religion. And thoſe honeſt virtuous Hearhens, 
who believed theſe in the Main, thoughathey might differ 
in their particular Apprehenſions of them , buile, no 
Ponubr, their Perfualtion npon ſome ſuch Contiderations 
and Arguments, upon which 1 have hicherto grounded my 
Atlcrtions. 

Thus far Reaſon may carry a Man in the ſearch of na- 
rural Religion. But how can it be provd that there have 
teen revealed ones, and that the Chriſtian is the belt and 
the moſt perfect of them ?2 Miracles and Prophecies are 
ceatcd ; And we have to do with very Difficult Men : 
vet for all this, the thing may be made ot, if a Man 
will but carefully look about him. 


To 
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To this end, having ſeriouſly conſidered the vaſt Num- 
ber of Religions, which at one time or other did prevail in 
'the World, and attentively examin'd*the Records in which 
they are cantained,cand found nothing but Extravagance 
or Uncextainty in chem; Ar laſt. I obſerve a certain-People 
called, che . 7tzys, which, by many Sinpularities'are' very 
remarkable. -:- - | 

They are a very ancient Nation, even by the Confef- 
ſion of Hiſtorians their Mortal Enemies. They have been 
turned out of their Country, and: diſperſed all the World 
over, ; above. theſe . Fifteen Hundred Years: Many Kiirgs 
and Princes have endeavour'd their Ruin and: Confuſior, 
and yet they could never effe& it. All the Nations that 
were overthrown and diflipated like them, even of a la- 
ter Date, have long ſince been confounded with others, 
both as to their Blood;and Religion. The Fes only live 
upon the Face of all the Earth, as Strangers every where, 
making no Body Policick : Yet they retain' their Lineage 
and Deſcent ; they live unmix'd with other Nations ; and 
they have preſerved their primitive Religion to this Day, 
though many attempts have been made, to deftroy thern, 
their Religion, and the, Regiſter of it. - | 

This Book appears to -be the moſt Ancient of any'ex- 
tant now : The beginning of the Hiſtorical Parts of it 
reaching Times patt long before the old Empires. of the 
Eaſt began, even before the Kingdom of Egypr was in 
being, known to be one of the ancienteft in the World, 
Whoever reads it impartially will ind in the Writers of it 
the moſt genuine Characters of Truth. + 

Moſes, whoſe Writings are at the Head, and who, be- 
ſides the Hiſtory of his Own Times, writ that of the Apes 
before him, was a ſincere and an honeſt man. - He makes 
very few Generations in many Hundreds' of Years, *and 
within Six or . Seven Men from him backwards, reaches 
Adam who lived above two jFhoufand Years before' him. 
For, being a Youth, he might. ſee old Men; who being 
Young had ſeen Faceb ;  Facob ſaw Abrabidm';\ Abrabimy 
Shem ; Shem Lamech ; and - Lamech Adam. :'An Impoſtor, 
embracing 


[ 20 ] 
embracing ſo long a Tract of Time, worn'd have lid him- 
ſelf in the multitude of Generations, ( the chief Thing 
that. renders Hiſtories obſcure) ar leaft Thirty or Forty, 
through which it- had. been impoſſible to trace him our ; 
whereas Moſes. makes but Six'- or Seven. He places the 
Flood. ſo near the Creation of. the World, that though 
| they are Diſtant one from another above Sixteen Hundred 
Years, yet they almoſt touch one another. For, Shem 
who out-livd the latter, lived with choſe who had con- 
verſed with Adam himſelf. Had "Moſes been a: falſe 
Hiſtorian, he would have put thefe fo remarkable Things 
further afunder, for, fear of being diſcovered ; the Me- 
mory of the Times ' they Relate to, being ſo very recent 
when he wrote ( by reaſon of the long Lives of the Pa- 
triarchs) that had they not been. True, it had been 
the eaſieſt thing in the World, - co 'find out the Impo- 
[ture. | 

Moſes was alſo very Modeſt, another great Mark of a 
true Hiſtorian. He writ in Romantical Days, the Times 
of the Heroes, who, for but fome one Virtue or other 
were preſently thought to be God's. Yer his great Heroes, 
Abraham , Iſaac, and. Jacob, are chiefly commended for 
their Simplicity and Piety to Fehovabh. Abraham's routing 
four petty Kings once, with only his Domeſtick Servants, 
is but briefly rouch'd upon, of which another would 
have made a long Story. And Facb's Fraud , and his 
Children's Cruelty, which a deſigning Writer would 
bave ſuppreſt, are largely related. Moſes was bred in a 
great Court, and in his younger Days did valiant Things, 
if we may believe Foſepbus, who had it, no doubt, from 
ſome ancient Records or Tradition among the Few: : 
Yet himſelf ſays. not one Word of it, only relates plain- 
ly the Hiſtory of. og Iravites coming 'out of Egypr. He 
| ban owns his own Faults, _ thoſe of his neareſt 
Relations : He his not believing God after ſo ma- 
ny. Wonders, and his Brother and Siſters murmur againſt 
h Had. he been Ambitious, he might have left his 
Place to his Sons ; But he left it to- Foſhua, his Servant, a 
meer 
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meer Stranger to him ; and his own Family was confound- 
ed with the Multitude. | 

The fame Characters of Sincericy and Honefty. may be 
obſerved in. the reſt of the Hiſtorians, who are after Mc- 
ſes in the Book, upon which, for Brevity's ſake, . I ſhall 
not enlarge. SS. 

The Law of the Fews, ingroſt in that Book, is another 
Thing which I have often admir'd. Tr is the. moſt' an- 
cient of Laws, and-has been conveyed uncortupted' to 
us,' through infinite other Alterations. It appears to, be 
very wiſe , if 'one. rake it ih the Bulk, as it contains ci- 
vil and religious Laws together ; every thing being fo 
carefully provided for by it. Ir gives the nobleſt Notions . 
of God, and contains the moſt perfe&t Body of Morals. 
But chat which {-chiefly obſerve, is, that the Fews ſhould' 
be ſo fond of it to this Day, when it is a ſtanding Mo- 
nument againſt chem, giving in infinite Places an Ac- 
count of the Rebellions of their Forefathers againſt God, 
and repreſenting them as a very obſtinate ſelf-will'd 
Nation. A falſe Hiſtorian may, im fuch a Cafe, impoſe 
upon ſome few private Men, but not upon a whole Peo- 
ple. ' Had Moſes been an Impoſtor, the Tſraelires, in the 
time of whom he wrote, would ſoon have diſcover'd 
the Cheaz, being ſo nearly concern'd in it ; and the Fews 
that came after them, had Jong ago been diſabuſed. 

Theſe Obſervations might, alone, induce a reaſonable 
Man to receive this Book. But that: which over and a- 
bove determines me to believe ir, is, the many Prophecies 
extant in it, of a future extraordinary Man, call'd the Me/- 
/ias ; ſome of them being even before Moſes, ſome in his 
Pays, ſeveral after him ; ſome deſcribing the Time, ſome 
the Place, others other Circumſtances of this great Man's 
appearing in the World ; many, his Sufferings and igno- 
minious Death. All theſe, by comparing Times and E- 
vents, muſt have been fulfilled towards the beginning of 
the Rowan Empire. And in another Book , ( whict 
contains -the Law of Chriſtians, and the Hiſtory of 
one Feſus , who about that time to!d the World, that 

: he. 
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he was the Meſſias promis'd to the Fews) they being found 
to have met exactly in this Man : I am by it perfuaded, 
that God revealed himfelf firſt: to Adam, then to Noab, 
afterwards to Abraham, and to - Moſes, laſt of: all ro Feſas, 
as theſe two Books tell me. [v7 nog x | 
All theſe revealed Religions I believe, and reſt in the 
laſt, as the moſt perfe&. 

This ſecond Book called: the New Teſtament has the 
ſame Marks of Truth as the Former | called the O/d. . The 
Writers of it own ſincerely. their @ewn Faults,, and:thoſe 
of their Fellow-Authors :. That Matthew: was. a Publi- 
can or Receiver of Cuſtom, a Name extreamly Odious 
among the Jews; - that Foby run away from his Maſter 
at his Trial ; that Peter deny 'd him ; that all his other Di- 
ſciples forſook him and. fled ;' that one Paul and Barnabas 
fell out ;-that another time Paul 'rebuked Perer:; and that 
they were often diſputing -about Places and Greatneſs. 
Had there been. any Collufion between them, they would 
have writ-more ſmoothly, and concealed both their own and 
one anothers Faults : But they are ingenuous and ſincere, 
which ſtrongly proves that there was-none. 

As for the: Hiſtory of Feſas , ; nothing can be more 
ſincerely writ. His ſeeming dubious Birth, mean Paren- 
tage, as mean Employment, particularly ſome Circum- 
ſtances of his Trial, which ſeem , at firſt Sight, to ſer 
him off but indifferently, are ſo many Proofs of the in- 
tegrity of the Writers. Theſe plain honeſt Men could not 
be puſtaken in the Relation. they give of Fe/us his Life and 
Death ; for, they were , Eye-witneſſes of both. And 
what Intereſt could they have to impoſe upon the World, 
in forging or altering the Story 2 When, far from getting 
any thing by it, they knew that they ſhould very proba- 
bly loſe their Lives, as their Malter had done before. The 
thing is too plain to leave any ground for Suſpicion. For, 
they ( as well as he ) undertook the vaſt Deſign of re- 
forming the World, and in all appearance offending by it 
the Potent and the Learned , withour any Humane 
Means to compaſs it, belides Truth and Innocence : 
Which 
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Which is the greateſt Preſumption imaginable of their 
Sincerity, both in ſpreading the Chriſtian Do&rine, and 
- writing the Hiſtory of Chrif, And they having all loſt 
their Lives for it, and yer planted the Chriſtian Religi- 
on, without either Armies or the help of the Civil Ma- 
iſtrates, nay, againſt all their Endeavours to prevent it, 
or near Three Hundred Years after them ; ſo extraordina- 
ry a Succeſs, proves at once the Truth of their Books, 
that of their Docrine, and of the Miracles which at 
firſt were made uſe of to ſupport both. 

The Morals Recorded in the Hiſtorical Books of the New 
Teſtament, and inr the Epiſtles which are at the Foor of 
them, are ſuch, that no Man can alledge any rational 
Exceptions to them, being the moſt perfect and elevated of 
any. As for the Dodtrines and Myſteries, they are not 
many, and plain enough when the Commentary does not 
darken or entangle them. I am of Opinion that moſt of 
the Difficulties of the Bible are put into it, not found 
in it. And that, bating the darkneſs of the Phraſe, ( ic 
being writ in old and dead Language) and ſome obſolete 
Cuſtoms of thoſe Times, the reſt would be very inconſi- 
derable, if Expofitors by their Miſtakes, did not raiſe 
groundleſs Scruples. 

For theſe Reaſons, I thank God that I was born a 
Chriſtian. Iam'now firmly one by my own Obſervations. 
I deplore the Blindneſs of the Jews, in not ſeeing the 
fulfilling long ago, of the Prophecies in their Books about 
the Meſſias ; I admire God's infinite Wiſdom in keeping 
them, tho' through their own Fault, aſunder from Chri- 
ſtians, and thereby making them unqueſtionable Witneſ- 
ſes to the grounds of the Chriſtian Religion. And I am 
ſo fully ſatisfied of ics Truth, that I quietly reſt and ac- 
quiſce in it. 

As for the Anſwer of ſome Deiſts, of the Bible's being 
writ, not by the reputed Authors fo ir, but by cunning crat- 
ty Men, and the Things which it contains being all, by 
them. invented ; I look upon it as very aaraciebl 
becauſe it deſtroys the certainty of all Hiſtories, and 
would, if allowed, bring into the World Barbarity and 

D lznorance. 
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Ignorance. Let the Thing be brought to the Teſt. If 
Moſes, for Inſtance , is not granted to be the Author of 
the Books which go under his Name, and if the Facts 
which he relates paſs for meer Fables, notwithſtanding the 
ſtrong Proofs to the contrary already mentioned : Who 
can prove half ſo well, that Tacitus and Livy, Thucydides 
and Plutarch, writ the Books which are attributed to them ? 
That there ever were ſuch Kings as Darizs and Alexan- 
der, or ſuch Roman Generals as Ceſar and Pompey ? If 
the Book of Fonah is rejected, in which the Author ſpeaks 
ſo much to his own Diſcommendation ; what will be- 
come of Hiſtorians who writ their own Lives, and Pane- 
gyricks ? The Obſervation may eaſily be applyed, to the 
other Books of the Bible. 

And let it not be replyed, that other Hiſtories are at- 
refted by ſeveral Hands : For fo are thoſe of the Bible, 
as I could eaſily prove, if ic were neceſſary. Nor let it 
be ſaid, that other Hiſtories may be believ'd, becauſe 
Men are left at Liberty, and can loſe nothing by be- 
lieving or rejeQing them ; but that thoſe of the Bible are 
imperious DiQates, to be recejv'd upon Pain of Damnati- 
on : For, I ſhewed before, that a Man can loſe nothing, 
nay, gets a great deal by receiving Religion, though it 
ſhould be a Fable ; ( and this is particularly True of the 
Chriſtian, which is the beſt of Religions ) whereas he 
loſes much, even-in this World, by rejecting it, and 
will be undone in another, in Caſe it prove True. As 
for Imperiouſneſs and Threatnings, the Church of Rome, 
or ſome other Chriſtian Seas we know, may anſwer the 
Charge if they pleaſe : Bur they are not the Stile of the 
Church of Engiand, and provided that ſhe is acquitted, I 
ſhall concern my ſelf no further in ic. 

I foreſee but one Reply more, and that is, that all 
Religions may, at this rate, be believed, as well as the 
Chriſtian, the Mabometan in particular, which pretends 
to the like Proofs : And that accordingly every Religion 
is commonly followed by men that live in Places, where 
ic is publickly profeſſed and eſtabliſh'd. To this Ifay, 
that as thoſe Pi every Nation live in their own Country, 
and 
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and ,yct there are ſome ,Countries more Temperate and 
Healthful than ſome ; fo, though Men commonly follow 
the Religion of that Part of the World, in which they 
live, yet there are ſome Religions more Rational than 
others : And as it is a Happineſs to be born in a fin: 
Climate, or .tranſplanted into ir, fo i it &6.be brought 
up in a good Religion, or to embrace it upon choice. - As 
for the Pleas which the Mahomeran Religion and gther 
protenges reyealed ones, can make. for themfclyes ; I ſhal! 
reely leaye the Deciſion of che. Matter, to the Sincerity of 
any impartial Man, whether the Chriſtian, in irs.Morals, 
and Reſonableneſs upon other Accounts, does not, by far 
exceed them. (Nothing is wanting, but that the Lives of 
Chriſtians at preſent, ſhould. he as. much more excellent 
than other Mens, as their, Religion is more perfect chan 
other Religions. But this does not bear upon , Chriſtiani- 
ty it ſelf; it bears upon the profeſſors of ic, who alone 
are to blame, for not living up to it, as. the primitive 
Chriſtians did. 

Having proved that there have , been ſeyeral true re- 
vealed Religions, and that the Chriſtian is the laſt and the 
beſt of them all ; I nced not undertake to ſpeak to all the 
Difficulties raiſed againſt the Chriſtian Doctrines : It 
would be an endleſs Work, and one had as good go a- 
bout, to number the Waves of the Sea, in the midſt of a 
Tempeſt. I will. content, my felf ro clear three from 
thoſe Imputations which are lay'd upon them, becauſe I 
find by your, Diſcourſe, that they are the moſt inlifted upon. 
And theſe are the Trinity of Perſons in God ; the Satisfa- 
(tion of Chriſt for Mankind ; and the Ecernity of ſenſible 
Sufferings for the Wicked, after. the Refurre&i9n. 

To. the Firſt. Next to the being of a God, ic is the 
moſt fundamental Truth in Religion, that there is bur 
one God. Nothing lefs than an infinite all-perfe& Being 
can be conceived by. God ; and it is abſolutely impoſlible 
there ſhould be any more than one ſuch Being. If there® 
were.many, none of them could be infinite and all-per- 
fe, becauſe wanting what. the others ſhould have : Knd 
to ſuppoſe. their,, Being all-perfe&t and infinite, is to de- 
; D 2 {troy 
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ſtroy their Diſtinftion and Multitude, and to eſtabliſh 
their Unity. This is too plain to need any further ex- 
plication. So that it is the firm perfuaſion of all Chri- 
ſtians, that there is but one God. 

Yet there are Three, tro whom the Name of God, his 

Properties and Actions, are ſignally and diftin&ly atrribu- 
ted in Scripture. Theſe Three are not three bare Names 
of God, nor meer Attributes, Relations, or Ations ; for, 
there are in God many more than three of every one of 
theſe : And beſides, if it was ſo, there would be no Di- 
ftin&tion between one Divine Attribute and another, be- 
tween one Divine Action and another ; the Power would 
be the Knowledge ; the Wiſdom the Juſtice ; Creation 
would be Redemption ; Redemption Santification, and 
the like ; which 1s contrary to Scripture, in which theſe 
are expreſly diſtinguiſh'd, and feverally attributed to the 
Three. So that we can conceive nothing leſs by them, 
than three diſtin&t,Agents or Principles of Operations in 
the Divine Nature : For they are chiefly deſcribed arid 
diſtinguiſh'd one from another, by their different Actions 
or Operations. 
\ - T would willingly ask one of thoſe Gentlemen, who 
are diſpleaſed at this Opinion, what a Chriſtian, that owns 
but one God, and yer believes the Scripture to be his 
Word, muſt do in this Caſe, to expreſs his Apprehenfion 
of theſe Three ? He muſt, no doubt, do it by ſome 
Name or other ; and that of Perſen or Hypoſtaſis is as good 
as any one that can be uſed. For, by it we do not make 
Three Gods, as Three Humane Perſons are Fhree Men ; 
we only explain our Mind by a Word we find in Scrip- 
ture. . Let the Gentlemen whom this innocent Term of- 
fends, find ns ahother, even of their own making, that 
but implies what the Bible has taught us concerning the 
Trinity, and we will not diſpute about Words. In 
the mean time we may, I hope, uſe our Phrafe, in the 
Senſe which we give to it. h : 

"And if a Man will ſtill be difficult, and ſay he cannot 
conceive, how Three can be but One, or how One. can 
be Three : Let him, if he can, reconcile better the Three 
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Faculties of our Soul with the Unity of it, or the Three 
Principles of Action in the Sun, with the Unity of that 
Noble Star. The Writers of - the New Teſtament, and: the 
Compilers of -the Nicene Creed, had perhaps ſome ſuch 
Notion in , their Mind ; when the- firſt call our Saviour 
the Word, or 'Reaſon and Thought of God, the Brightneſs 
or Effulgency of his Glory ; and the others Light of Light. 
It is certain that there is but one Soul in Man, and bur 
one Sun in the World. And yet the Apprehention, the 
Judgment, and the Will, are certainly Three diſtint 
Agents in the Soul; and the Star, the Light, and the 
Heat, Three diſtin&t Agents in the Sun; and not Three 
bare Names, Properties, or Actions ; for, of theſe there 
are many more, both in the Sun and in the Soul. If Hu- 
mane Reaſon is at a ftand, even- in things which are 
tranſacted within it ſelf, and Senſe at a loſs in Matters of 
its own Province ; we may own Chriſtian Religion to 
have ſomething in it, whicl:cannot be thoroughly com- 
prehended, and yet muſt be piouſly believed. 

And as the unwary Determinations of fome School-Men 
and Divines are' not to be-charged upon the Church, the 
Belief whereof goes no further than whar I have faid : 
So the Tenderneſs of ſome Men is no ſufficient Plea, for 
their rejecting our plain Words and Expoſitions. Scrip- 
ture-phraſes are not co be examined with- Metaphyſical Di- 
ftintions. That Sacred Book was writ by Men who 
knew nothing of the Philoſophy of the Greeks, and there- 
fore is to be exaplain'd without ic. If this was done, 
and grains of Allowance fairly givea to ſome Exprel- 
fions in the Athanaſian Creed, which arc intended only 
for Vluſtrations, not for rigid Definitions of the ' Do- 
&rine ; this ancient Symbol of the Chriſtian Faith would 
ſoon be found to fay no more of this Myſtery, than the 
Scripture has revealed, and the Church is to believe. 

As for Chriſt's Sarisfattion for Mankind, we nican no 
more by it, than any rational Man can make of fyno- 
nymous Words ufed- in-Scripture, fach as are Propiriation, 
Attonement, Reconciliation, and ( which come full up to ir ) 
Price, Ranſom, Buying, and Redemption. It is certain thac 
Chiilt as a Sacrifice or Victim, died for Man, and that his 
Death 
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Death was the Price or Ranſom, for Man's Sins. No 
Man can arraign theſe Expreſſions, becauſe the Scripture 
ufes'them. And when it;is declar'd, that by Satisfaction 
is. meant no more, I cannot.ſze whererhe Sgruple,is ground- 
ed. For, we muſt uſe Words -to expreſs, our [Fhoughts ; 
and if none but Scripture-Phraſes are to be uſed :no more 
than none but Scripture Notions are to be adnjitted, then 
even the vulgar Velen of the Bible muſt be rejzeted, and 
Divines ſpeak and' write only in Hebwew and Greek ; which 
is more, I ſuppoſe, than is delired, even by the Gentle- 
men whom the Word Satisfa&tion offends. 

The Point of the Controverſie ( for ought I can per- 
ceive) lies in the Senſe of theſe Words, - that Chriſt died for 
5s, We underſtand by them that he died in, our room, 
and thereby ranſom'd, redeem'd;and bought us, appeas'd 
God, and from Angry made him ;propitious and. favoura- 
ble.; his Blood and his Death being a Price paid to God 
for us, that we might be free from the eternal Sufferings 
our Sins had deſerved. Theſe Gentlemen take the Words 
in a.very Metaphoxical Senſe, and by them apprehend no 
more than this, That Chriſt died for qQur- Good ; left an 
Example of Virtue, Patience, ,and conſtancy in Religion 
for us to: follow; and now, by his Power (which he 
obtained by entring into | Heaven with lis Bivod) does 
convert /us from Sin to Go!, and rhus tecuncile us to 
him ; whereupon the i/4pithuwacte, due to our Sins 15 graCi- 
ouſly. pafi by, and 119/; forgiven, by God Almighty. 

But, the Scripmuic is plain and ful! for our .Expoſiti- 
on, and againſt theirs. For, it clearly intimates in-many 
Places, that the Death of Chriſt is the Reality, - of which 
the Law-Sacrifices were the Figures. Now, the Jews . e- 
ver underſtood, that their Sacritices- were Expiatory, that 
is, that the Beaſt died, not barely for the Good, but atu- 
ally in the room of the Man ; as in the famous Inſtance 
of TJaec, and afterwards of their -Firſt-born;; the Thing is 
without diſpute ;; For, the Ram was; certainly killed, and 
ſacrificed in the--ryoom: of- the-Yourh,; andthe Lambs or 
Kids /in..the room of the-Boys. As: for the: Example. of 
Virtue which Chriſt left us.at his_Death,.if - this is called 
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a Sacrifice , then, the Apoſtles and Martyrs may be 
ſaid to have died for us ; for, they, as well as Chriſt, 
left us by their Death an Example of Patience : Whereas 
St. Pawd by his emphatical Interrogation, ( was Paul cruci- 
fied for yow? ) looks upon it, as a thing notoriouſly falſe, 
and plainly overthrows this over-refined Opinion. Beſides, 
if their Explication is true, Chriſt could nor die for them 
that were dead before he was born : For, Examples can 
do Good only to them that ſee or hear of them, and Men 
dead before Chriſt could not ſee or hear of his Death : 
And he could not convert Men before him, by a Power 
which he had not. And yet the ſame Apoſtle, ſpeaking 
of the Difference between Chriſt and the Law-Prieſts, 
in that theſe offered new Blood every Year, whereas 
Chriſt died but once, and ſaying that if Chriſt muſt offer 


himſelf often, he muſt often have ſuffered ſince the foundation Heb. 9. 


of the world, does vilibly ſuppoſe that he died for them 26. 
that were before him ; which therefore muſt be by dying 
in ther room. 

This laſt Obſervation is a full Anſwer to one main 
Difficulty, which is commonly raiſed againſt Chriſt's Satiſ- 
faction, namely, how it could be made Be Men dead before 
him ? For, the Scripture poſitively affirming the retroactive 
Virtue of his Death, it muſt be believ'd : And Men, for un- 
derſtanding how this could be done, need go no further 
than daily Examples amongſt themſelves. For, .it is a 
common Practice, to releaſe Slaves upon Bond, tho' the 
Money is not paid; and to let Debtors out of Priſon upon 
Bail, rhough the Debt is not ſatisfied ; and in theſe Caſes, 
the Price or Money, after ir is counted, may be ſaid cri- 
tically to have had a retroactice Virtue, fince ic had ef- 
fe&t before it-was paid down. The Scripture uſes this 
very Compariſon, when Chriſt is ſaid to have undertaken 
in the Volume of a written Book to do the Will of God, that is, 
obliged himſelf from the Foundation of the World (as firmly 
as any Human Bond can oblige) to die for Man in time. 
But, how this is conſiſtent with their Opinion, who will 
not allow Chriſt a Being or a God-head, before he was 
born of Mary, let themſelves conſider. 

And 
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And let not the ſeeming Contradiction, in one Perſon 
of the Trinity his fatisfying the other, be alledged againſt 
us. For, by the famous Example, of the Loerian Legil- 
lator, cauſing one of his Eyes to be put out inſtead of his 
Son's ; it appears, not only that a Mans Son may ſatisfie 
his Father, but that a Man himſelf may fatisfie his own 
Juſtice and Laws. As for, the Objection againſt the Do- 
&rine of Satisfaftion, from that of the Forgiveneſs of 
Sins, and the firſt its being imcompatible with the laſt, 
ſo often aſſerted in Scripture : I ſay, that though God 
took a very , great Price for our Sins, even the Death of 
his Son, _yet' his Forgiveneſs ' and. Graciouſneſs 'to ns is ex- 
ceeding great; in that he found out the Means hirnfelf, 
and aforded the Ranſom to us, and deſires, in order to 
our having the Benefit of it, only that we forſake Sin, 
and be fincere for the future, in living as well as we can: 
which done, humble Faith in Chriſt will undoubtedly fave 
us. ; FI, 
I know other Complaints are brought againſt the Do- 
&rine of Chriſt's Satisfation : Thar it makes of God a 
cruel unrelenting Father, a revengeful. implacable Being, 
who muft needs puniſh Sin to the full 5 That it ties. up 
the Hands of his Mercy, than which nothing is oftner 
proclaimed in Scripture ; And that it makes Chriſt under- 
go the very Pains of the Damned, which is horrible 
even to- relate. But I fjhall not undertake to vindicate 
it from theſe Charges, becauſe our Church is not con- 
' cern'd in them. Let thoſe anſwer them who too boldly 
affirm Things not revealed in Scripture. It is enough to 
own and believe according to it, that God out of his 
infinite Mercy to us, pitch'd upon the Death of his Son, 
as a very proper Means for our Redemption ; and that 
the extream Sufferings of Chriſt, equivalent 'to eternal 
ones, by" the Dignity and Nobleneſs of his Perſon, did 
effectually appeaſe God, and made him turn away from 
us his Anger, and the Puniſhment due to our Sins ; with- 
out defining, unneceſſarily, ' and without any Warrant 
from Scriprure ; whether God was forc'd to this by the 
Inexorableneſs of his Juſtice; whether he had no other 
| Means 
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Means for it ; whether he was tied to any Mzans at all; 
how far, and what preciſely Chriſt ſuffered : I ſay, with- 
out defining theſe, and thus prying into Gud's Secrers, 
As for God's Cruelty towards his Son, in expoſing him 
to. ſuch Sufferings for wretched Creatures ; betides thar, 
if granted, it highly exalts his Mercy to Man ( the taking 
away of which is one of the Objections againſt this Do- 
Arinez ) it cannot be urged with any Reaſon, tince 
Chriſt offered himſelf very willingly, and therefore - can- 
not be ſuppoſed to have been injured by his Father : nor 
to reckon his Exaltation in Heaven, which made full a- 
mends for his ſhort Sufferings upon Earth. 

The laſt Doctrine, the Eternity of ſenfib'e Sufferings 
for the wicked after the Reſurrection, though plainly af- 
ſerted in Scripture, is denyed by ſome Men, and changed 
into total Loſs of Being. *'I will prove, from. that Sa- 
cred Book, the reality of ſuch Sufterings, and anſwer 
what they can ſay for their darling Annihilation. 

That the Soul of Man is naturally Immortal ; and al- 
ſo that God does not deſtroy ir when the Body. dies, 
but that another State is a State of Rewards or Puniſh- 
ments for it, I have proved already. And the Re- 
ſurreftion of the Body Lim believed by Chriſtians, to 
whom I ſpeak now, it will be granted, that the Body, 
when raiſed from the Dead, is to ſhare in the Soul's 
Happineſs or Misfortune. All the Queſtion is to know, 
whether the Body and the Soul of the Wicked after the 
Reſurrection, are to be eternally tormented by ſenfiblg 
Sufferings, or utterly annihilated and extinguiſh'd. Chri- 
ſtians of all ſorts ever believed the firſt; ſome few Gentlemen 
of late ſeem to believe the other. I ſhall nor plead that the 
Word Annihilation is not in the Bible, as they do in 
the Caſe of Satisfaction. TI will receive it, if but an equi- 
valent be found there. But I am perſuaded that no ſach 
can be produced. The very contrary is as fully exprefs'd 
in ſeveral Places of it, as Words tan expreſs it. I will, 
of many, ſingle out a few. Our Saviour's ſaying of 


Tudas, that it had been better for him nt to hve been born, than Mq,q .6 
to, betray him, is' not conliſtent with Annihilation, but :. 
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clearly ſuppoſes ſenſible Sufferings for Fudas in another 


State. For, his Agony of Mind for a few Hours, and 
his bodily Pain at Death, though never ſo great, are not 
a ballancing Weight to Thirty or Forty Years of health- 
ful and pleaſurable Life : This (for all his Anguiſh of 
Mind, and Pain of Body at his Death) far from being 
worſe, is much better than never'to have been. If it be 
anſwer'd, that the Soul of Fudas its ſuffering till Doom's- 
Day, makes Chriſt's ſaying ſufficiently true, though his 
Body and Soul ſhould then totally end in not Being : Be- 
ſides that the Soul's ſuffering till Doom's-Day, and no lon- 
ger, is a mecr Fancy, without any Ground in Reaſon or 
Scripture : What can be ſaid to Dives his Lamentable Sto- 
ry, who is repreſented, not as extinguiſh'd, but ſuffering 
moſt exquiſite Pains in Body and Soul ? It cannot be pre- 
tended that this was before the Reſurrection ; for, his Bo- 
dy could not be in Hell then : Neither is it proved from 
his deſiring ro have a Meſſenger ſent to his.Brothers, then 
living, and capable of Repentance, which could not be 
after the Reſurrection : This proves, at moſt, that ſome 
Circumſtances of both States, before and after the Refur- 
rection, are put together by Chriſt. If it be replyed, that the 
whole is but a Parable; tho' it is more than any Man 
can prove ; yet granting that, why may not the Eterni- 
ty of ſenlible Sutferings after the Reſurre&tion be taught 
in this, as well as other Chriſtian Doctrines are in 0- 
thers * | 

But I will give Two Proofs more of the Thing, to 
which nothing can be ſaid that is an anſwer. 

How can theſe Sayings in the Revelation, that at the 
laſt Day, when all Men ſhall ſand before Chriſt to be 
judged, and the Records of their Actions ſhall be opened 
and read, wheever is, not found in the Book of Life, is to be 
caſt into a fiery Lake of Brimſtone, where the falſe Prophet, 
the Beaſt, the worſhippers of bx Image, and a black Catalogue 
of flagitious Men, are together ro be tormented for "ever 
and ever, and to have no reſt neither day nor night ? How 
can they, I ſay, be reconciled with kind Annihilation, 
the longeſt and moſt entire Reſt of any, much beyond 
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that of ſimple Death, in which yet, as Job has long ago 
obſerved, the weary are at reſt ? I cannot imagine, how, 
after theſe, any Chriſtian can entertain the Thoughts of 
Annihilation ! 

Our? Saviour's ſending the Wicked away at the laſt 


Day, into everlaſting fire prepared for the Devil and his An- Mut. 2: 


gels, where the worm dies not, and the fire is nit quench'd, 41+ 
and their going immediately into everlaſtins Puniſhment, 
is a peremptory deciſion of the Matter, and quite over- 
throws this fond Opinion. And let it not be replyed, 
that the Words: for * ever, and eternal, or everlaſting are often 
uſed in Scripture, to fignifie only a long Duration and con- 
tinuance. "This I readily grant. But it cannot be de- 
ny'd that they are alſo often uſed in a larger Senſe, 
to fgnifie an endlefs indeterminable Duration ; as when 
God is faid to live for ever, and the Righteous to go 
into Life eternal. Now it is evident that they are to be 
taken in this laſt Senſe, in the Caſe of the Wicked after 
the Reſurrefion, becauſe in the very ſame place, where 
Oppoſition is made berween the Wicked and the Righte- 
ous, the -Lot of both is declared to be everlaſting : Bur all 
agree that the Juſt will have a Being and Pleaſures for 
ever after the Reſurrection ; and ſo muſt the Wicked after 
it, live and ſuffer for ever, by the Force of the Words. 

I will fay one thing more againſt Annihilation, and 
that is, that the Diſciples of it have not enough conſi- 
dered, how many Errors and Contradictions it leads them 
into. It quite evacuates the Severity of God's Threat- 
nings to the Wicked. They are very Poſitive, and very 
Terrible ; weeping and wailing and gnaſhing of teeth, tribu- 
lation and —_ are to be for ever the diſmal Effeas 
of them; and yet it makes of them but Scare-Crows, 
meer airy empty Metaphors, frightful Sounds, which, be- 
ſides their Noiſe, have no reality : And though Hell-Fire 
is often affirmed in Scripture to be erernal and wnquenchea- 
ble, it puts it out, and totally exringuiſhes it in a Mo- 
ment. For, that the ſhort Grief of the Wicked, to hear 
themſelves doomed to excluſion from Heaven-Joys, and 
utter Loſs of being, anſwers them in the lealt, can- 
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Not be alledg'd with any Shadow of Reaſon : And if we 
had ſaid ſuch a Thing, theſe mighty Maſters of Reaſon 
would have laugh'd art us, and ſaid, we did but jeſt. If 
they knew whoſe Tenene they adopt, in valuing ſimple 
Being art ſo great a Rate, as to make the Loſs of it an- 
ſwer the horrible Woes, denounc'd in Scripture againſt 
Sinners, they would not be fo forward to alledge it. It 
4s the laſt Refuge of Predeſtinarians, who being preſt from 
the great Cruelty with which their Opinion charges God 
Almighty, have recourſe to the benitas entis, and ſay that it 
is better to be, tho” in eternal Miſery, than not to be at 
all ; which by the by, 1s dire&tly contrary to our Saviour's 
Saying concerning Fudas already mention'd ; and was any 
of them to have the Choice, of miſerable Feeling Erer- 
nity or Annihilation, he would, no doubt, chuſe this laſt : 
So that theſe Men, tho' Anrardicks one go another, run them- 
ſelves upon the ſame Rock ; being driven thither by the 
Force of Reaſon. Their Opinion does alſo\ſuppoſe E- 
qualicy of Puniſhments to the Wicked--(for there are no 
Degrees of not Being ) whercas the Scripture does plain- 
ly aſſert their Inequality. Even in ſome Caſes it implies 
wrong and unjuſt diſproportion of them ; as in. the Caſe 
of a {ma!l Sinner in 4dJzm's time, who. paſt deſerv'd Hell ; 
and of a very flagitious one, caught alive by the Sound 
of the laſt Trumpet : For, let the firſt have been never 
ſo gently us'd all this white by He!!-EFlames, yet he has hag 
hard Meaſure, a tedious long Time of it ; whereas the 
latter will have no other Puniſhment intiicted on him; be- 
fides being extin& ata Minute's Warning, which will be 
the Lot of much better Men than himſelf, and the eaſieſt 
of Deaths, even gentler than being beheaded ſleeping. 
Thus this Opinion is beſet round with ipextricable Dif. 
ficulties : And tho' the Defenders of it turn theniſelves 
many Ways to ſhift and evade them ; ſome believing the 
utter extinction of the Soul of the Wicked at the Hour 
of Death, and no Reſurrection at all of their Body ; fome 
allowing a long Time to Hell-Flames after the Jaſt Day, 
to make an end of both ; others embrating the Opinion 
attributed to Origen, that the Damned, and even the De- 
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vils are all at laſt to be ſaved ; othtrs going other fanci- 
ful Ways: Yer are all theſe but meer Suppoſitions, with- 
out the leaſt Warrant from Scripture, or any Ground 
in Reaſon. Thus Travellers out of their Way may wan- 
der up and down, and try infinite Paths, and yet ne- 
ver go right till they return into the loſt, bue only true 
Road. 

It is objected from Scripture, that it is not conceiva- 
ble, how the Flames of Hell ſhould have any effe&t up- 
on Devils or damned Souls, who are meer Spirits ; that 
therefore Frre and Brimſtone are Metaphorical Expreſhi- 
ons, to repreſent the extream Miſery of the Wicked, as thoſe 
of eating and drinking, and ſhady Banks of Rivers, are 
uſed, to deſcribe the Heavenly Happineſs of the Juſt ; 
thit the Words Death, Deſtruttion and Perdition, are often 
tound in the Bible concerning the Wicked, which Words 
ſeem to ſuperſede ſenlible Sufferings, and to intimate their 
Annihilation. 

To the firſt, I anſwer, that as our Soul ſuffers in this 
Life by our Body, ſo-may it, and the Devils too ſuffer 
by Hell-Fire, eſpecially the Wicked after the Reſurrection, 
in Body and Soul. As for the Metaphor urged, granting 
both Expreſſions to be Metaphorical, yet che contrary of 
Annihilation muſt needs be allotted to the Wicked, nay 
worſe Sufferings than everlaſting Burn'ngs ; as Heavenly 
Joys for the Juſt neceſſarily ſuppoſe their Being, and are 
ro be infinitely more pure and refined, than eating and 
drinking and ſhady River-Banks. If Popiſh Divines have 
blown too fiercely tie hery Lake, and too boldly defin'd 
the Heat of it, they may anſwer for themſelves. Bur, 
let the Metaphor be what it will, it implies, without all 
doubt, the Exiſtence of the Sufferer, and moſt exqui- 
ſite Senſe of Pain, tho' the Cauſe of it ſhould be never 
ſo different from our Kitchin-Fire, and Mine-Brimſtone, 
eſpecially in not conſuming the Subjects it works uppn. 
It were certainly a very itrange unaccountable Metaphor, 
to repreſent. Annihilation by being plunged into a Fiery- 
Lake of Brimſtone far ever, - and having no Reſt in it, 
neither Day nor Night ; when theſe Expreftions bring 
naturally 
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naturally into the Mind, not only the being of the Suf- 
ferer, but his feeling exceflive Pains, the very Antipodes of 
total Extinction. 

As for the Word Death, it is commonly uſed in 
Scripture, to fignifie very great Miſery, as when People 
are ſaid to be wex'd to Death, that is, extreamly vexed ; 
when St. Paul ſaith that he was often in Deaths,and that he died 
daily, to repreſent the many Dangers he run, and the ex- 
traordinary Hardſhips he underwent for the Goſpel : And 
if ſome Things are ſaid to be more bitter than Death, that 
is, exceeding bitter, why may not the extreme Miſery 
of the Wicked, far beyond Lofs of Being or Annihila- 
tion, be expreſt by the Words Death, ſecond Death, and eter- 
nal Death ? | 

As for the Words Perdition and Deſtruction, they are al- 
{o frequently uſed in the Bible, to ſignifie, not the Anni- 
hilation, but the extreme Loſs or AﬀMiction of the ſuf- 
ferer. The Beaſt in the Revelation is ſaid to go into Per- 
dition, which yet is not to be totally Extin&, but to ſuf- 
fer great Torments for ever, as I ſaid before. The Prodi- 
gal Son faith he did periſh fer hunger, though he was alive. 
God is frequently ſaid to deffroy Nations, when he 


brings great Calamities on them, tho” they ſtill are in Be- 


ing. And the Jews are ſaid to have ſought to deſtroy Feſws, 
whom, I ſuppoſe, no body will affirm, to have by them 

been annnihilated. a 
It is objected from Reaſon, that the eternal ſenſible 
Sufferings of the Wicked, ſeem to be contrary to the Ju- 
ſtice and Goodneſs of God, who had been -infinitely more 
gracious to Men, not to have made them at all, than 
to let them be brought to ſo much Miſery, though ne- 
ver fo juſtly deſerved : That many Nations are plunged 
in Ignorance of him and his Laws ; and what Proportion 
i5 there in the Caſe of thoſe poor People, between ſhort, 
light, unavoidable Offences, and eternal Woes for them 2? 
Elpecially, conſidering that no Good will accrew by it 
ro God or his Laws, and no Benefit to other Men, who 
will then be paft taking Warning by theſe cruel Tor- 
ments. : Whereas - the chief 'End of Puniſhments, even 
amongſt 
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amongſt them, is Obedience to the Laws, and Exam- 
ple to others. 

I anſwer the following Things, which I defire may 
be conſidered with Attention, towards clearing the Doubt, 
and vindicating the Goodneſs and Juftice of God. 

Having to do with Chriftians, I think my ſelf bound, 
out of Reſpect to Scripture, to give a general filencing 
Anſwer to the whole, in St. Paw/'s Words: O man, who 
art thou that replieſt againſt God ? ſhall the;thing formed ſay Rom. g. 
to him that formed it, why haſt thou made me thus ? 20. 

The firft Head bears as much againſt any Sin, Irregula- 
rity or Suffering ; for, according to the full Import of it, 
it were berrer if no ſuch Thing at all had been; and yet 
no Man ever arraign'd theſe, or God's Juſtice and Goodneſs, 
for that Reaſon. | 

"Man cannot fathom the infinite Wiſdom and Defign 
of God. I will ſuppoſe it was his Pleaſure to create Man 
a free and rational Agent : What would the Objeor 
have him to have done in ſuch a Caſe, that he has nor 
done ? He has done all ro make Man Good and Happy, 
but forcing him to be Good and Happy whether he k 
would or no ; which had been to deſtroy Man's Nature, 
and his own Wiſdom. He gave Man Reaſon, the Know- 
ledge of his Duty, Power to diſcharge it, Encouragement 
towards it by Promiſes, Guards and Bars from Sin by 
Threats. He bears with him to the very Jaft, offers to 
him all along his Pardon and Grace, upon but Sorrow for 
the paſt, and Sincerity for the future, which, by his uni- 
verſal divine Afliſtance, it is in any Man's Power to af- 
ford: He is told theſe Things all the Days of his rational 
Life. Life and Death are continually ſet before him : 
And if after all this he chuſes Death, who but himſelf 
is to blame for it ? may he not juſtly be faid in the 
Scripture Phraſe, to have deſtroyed him/elf ? 

As for heatheniſh Nations, God will confider their Ip- 
norance when not to be helpt, and judge them only by 
the Law of Nature, and with a great deal of merciful 
Allowance too, according to St. Pa/'s Deciſion :- So that 
none ſhall be finally Miſerable, but they who mg 
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fully ſome way or other deſerved to be ſo-: And De- 
grees of Puniſhment in the Pains, though not in che 
duration, will be proportionated to the Degrees of Sinners. 

Suffering eternally for ſhort ſmall Offences, is Daily ſeen, 
even amongſt Men. For, but ſtealing a ſmall Summ of Mo- 
ney a Felon loſes his Life, the Loſs of which is eternal : yet 
no Man will fay this Punichment is unjuſt. Particularly 
in the Caſe of the Wicked, ſuch a Puniſhment cannot be 
ſuppoſed to be too much'; conlidering the Greatneſs of 
God, the intinize Reſpect due to his Laws, by all means 
to be preſerved, and hardly preſerved for all this ; eſpeci- 
ally Man's free Choice, and his Power by God's Grace, to 
avoid Sin and Hell. And the greater his Puniſhment is, 
the kinder is God to give ſuch full reiterated Warnings 
of it; and the more blameable is Man, raſhly and wilful- 
ly to Venture, upon Actions, which . may bring it down 
upon his Head. I heard once a Priſoner complain of his 
being in Gaol, for not paying a ſmall Debt, when every 
body knew he had Money to pay it : And I thought that 
the ſmaller the Summ was, and the eaſier to be paid, the 
better deſerved was the Impriſonment, and the more juſt- 
ly inflicted upon him. 

To the laſt Branch of the Objection, I ſay that the 
GoodneG of God is not to be conceived inſenſible to 
the greateſt Afﬀronts : This were imperfection in him ; 
but 'ris in ſuch a ſort, as (for the Honour of his Majeſty ) to 
have alſo Severity with it :- which to ſatisfie the Law will 
tinally be put it Execution, to the Glory of God in the 
Preſence of his Angels, and to the erernal Confuſion of 
Devils and wicked Men, his declared Enemies. And this, 
tho' nothing but Woe and Sorrow to the Wicked, yet 
will be very great Benefit to the Good, to ſee themſelves 
in compariſon ſo Happy ; ior ever deiivered from the 
Fear of Sin and its deſerved Puniſhment ; and ſignally a- 
venged of their Accuſers and Perſ<cutors, for which they 
are, in the Revelation, ſolemnly invited to rejoice. 

As for the Compariſon between God's and Man's Ju- 
ſtice, it is, I know, the ſtrong Hold of the favourers 
of Annihilation, the ofreneſt by them infiſted upon, in 
which 
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.may mend ; and his as infinite Wiſdom and Juſtice, ob- 
| R + 


[39] 


which they ſeem to triumph, as being thought impoſiible 
to be an{wer'd. Bur it will in a Moment be batter'd down, 
and fall ro the Ground, by ſhewing that it is abſolutely 
falſe, and direftly contrary to Scripture, and to Reaſon. 
Man's Juſtice has a grim Look upon Malefactors, in theii 
Life-time, ſeiſing, keeping, and crying them, with Severiry 
and Rigor ; becauſe the end of ic is to make others afraid, 
and to prevent their breaking the Laws. But when a Cri- 
minal ss condemned, and ſhortly to be executed, the Judge 
puts then on a mild compallionate Diſpoſition towards him, 
as a poor Creature whoſe Death i unavoidable, and who, 
by ſincere Repentance, may make his Peace with God, be- 
fore he dies. And this ſame Method God has been feen to 
obſerve in his temporal Juſtice; for Inſtanee, under the 
Law, becauſe he was a kind of a Civil Magiſtrate to the 
Jews, and had in proſpe&t their amendment, and that 0- 
thers ſhould bear and fear, obey his Laws better, and do no 
more  projumpranth But the eternal Juſtice of God, as he is 
the ſupreme Judge of the World, is, in this Regard, quite 
_ to Humane Juſtice. Ir is very mild to Sinners in 
this Life, ſtill calling upon them to repent, being concern'd 
that they do not, compaſlionately grieving at their Obſti- 
nacy, and giving them reprief and delay to their dying 
Hour : Whereas at the laſt Day, when his Patience ſhall 
have been exhauſted, and the Riches of his Goodneſs, Forbear- 
ance, and Long-Suffering deſpiſed to the end ; neither Warning 
ro others, nor Obedience to his Laws, but afferting his 
Majeſty and Greatneſs, and ſatisfying his Wrath and Inlig- 
ation, will be the ſole End of the Puniſhment. He will 
then langh at the Calamity of the Wicked, and judge and pu- 
niſh them withour Mercy, that is, . without any other pro- 
ſpe in it, beſides his Glory, and Truth, and Juſtice. They 

Il be rormented for ever in the Preſence 4 the Lamb ; our 
Saviour himſelf , who once lov'd them fo as to die for 
them, looking then upon their eternal Miſery, without the 
leaſt relenting Compaſlion. 

The Reaſon of this Difference, is grounded on the Dif- 
ferent Nature of Things. God's infinite Goodneſs makes 
him bear Patiently with Men, all their Life-rtime, that they 
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liges him to puniſh them ſeverely at laſt, becauſe they 
would not mend. To forgive and bleſs an unrepenting Sin- 
ner, would be as improper, as to puniſh a penitens one. 
Therefore the Devils and the Damned will owe their eter- 
nal Miſery to thgir ſtubborn Reſiſtance to the laſt ; and, of 
the Two, will perhaps be better pleaſed with Hell, chan 
with Heaven ; as ſome Creatures delight in Dirt and Mire, 
more than in being Clean. God knows all this, and ſuits 
his Juſtice and Goodneſs accordingly. But Man's Igno- 
rance is the Cauſe of his different procgeding. He can- 
not tell but that a Wretch may repent, and fave his Soul, 
by the ignominious Loſs of his Body, and therefore pi- 
ties and afliſts him in that regard. Did Men know the 
Hearts of Malefacors, who is Penitent and who nor, 
they would fave the Convert, and execute without Mercy 
the obdurate Offender. 


To plead, after this, for Annihilation, as anſwering 


ſufficiently what I have laſt ſaid of God's Wiſdom and 
Juſtice, is to plead againſt Reaſon, and the unanſwerable 
Difficulcies which Annihilation does imply ; pointed ont by 
God's Providence in this World towards good and wicked 
Men, which 1s irreconcileable with the utter Deftruction 
of the laſt, in angther State, as I have hinted already. 

And to hof& for Mitigation in the Puniſhment, becauſe 
God is not bound to execute his Threatnings, as he is to 
make good his Promiſes, is to hope againſt the plain decla- 
ration, of Scripture. For, tho? God, it may be, is not ty'd 
by his Juſtice to be as Severe as his Word, as he is by his 
Goodneſs to be as Good as his Word ; yet he is bound 
by his Veracity to ſpeak Truth, and he cannor lye, nor deny 
himſelf. And Chriſt and his Apoſtles having he 4 clearly 
and very often taught the eternicy of ſenſible Sufferings for 
the Wicked after the Reſurre&tion; the Thing: cannot be 
helped, nor hoped againſt with Reaſon, but muſt be be- 
heved as unavoidable and moſt certain. 

I ſhall end this laſt Head with a Sincere Declaration 


of my firm. Belief of. eternal ſenſible Torments , to be” 


inflicted on the Wicked after their Reſurre&tion. As for 
Annihilation, beſides the utter falſeneſs of ir, and its be- 
ing contrary both to Reaſon and Scripture ; I look upon 
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it as a dangerous Opinion, and very apt, if hearkned to, 
eo turn in a ſhort Time all Religion and Fear of God out 
of the World. For, it being certain by daily Experience, 
that wicked Men are often happieſt in this Life, if there 
is no other for them, why need they fear in Private ? 
And what Check can they have upon their Mind, even 
in the midſt of their moſt villanous Practiſes, if they are 
but ſecret ? This is fo palpable; that Socinus himſelf, who 
firſt broach'd that pernicious Doctrine, in his Tract of the 
morality of Adam, being told in a Letter by Vokelius, a 
Diſciple. of his, how deſtructive it might prove to the Mo- 
rals of Men, could not but own it; and declased in his 
Anſwer to him, that he foreſaw it, when he firſt ven- 
ted it , but that he had taken Care to inſinuate it, 
before the Reader was aware of it : And much to 
the ſame purpoſe do ſome of his Followers now both 
write and fpeak. This ſeems to me no better than down- 
right Prevarication ; for. Truth needs not be aſhamed to 
be ſeen naked, nor fear any conſequences, which can but 
be Fair and Honourable. And if the Heart of this daring 
Leader miſgave him upon the Brink of Danger, and go- 
ing to leap over a broad Precipice ; let the bold Cham- 

ions of his-aſſertions have a care, leſt this deviliſh Engine 
ſhould one Day, to their extreme Ruine, recoil upon 
them, and break in their Hands, and failing them half 
way, let them fall plumb down into the very midft of an 
unpaſſable Gulph. 

Thus, Sir, I have endeavour'd, to give a fair Anſwer 
to theſe unreaſonable Opinions, and to prove the Truth 
plainly. Give me Leave to end as I have begun, by wiſh- 
ing you all that is Good ; and begging of you, for your 
own ſake, ſeriouſly to weigh the ſhort, but importante Con- 
rents of my Letter. 

Conlider that Chriſtian Religion has no great Diffi- 
culcies in the Doctrine, eſpecially ro a Man of Senſe, as you 
are. That ſetting aſide the melancholy Fancy of ſome Di- 
yines, whom neither you, nor I do believe, it lays no 
hard Reſtraints upon Man ; but allows him Pleaſure e- 
nough, if he will live as Man, and ſhew himſelf reaſo- 

nable in his Enjoyments, as well as in his Speculations. 


That 
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That without Religion, and the rational Stints of it, 
Man with all his Reaſon and outward fair ſhew, is only 
a worſe ſort of wild Beaſt, a promiſcuous, malignant, 
treacherous Creature. That the' end of Irreligion is the 
undoing him actually in this World, and in a- 
nother ; and the end of Religion the making him Happy 
in both States. That the Vices now moſt in Faſhion, and 
which, ſome one or more of them, are, I am afraid, at 
the root of - theſe deſperate Opihions, are dire&ly againſt 
Reaſon, and even againſt Man's temporal Intereſt. And 
that if it is a deplorable Blindneſs to live withour God in the 
World, it is much more deplorable, believing God, to live 
in Vice. 

Let me conjure you, to open your Heart to theſe Con- 
ſiderations ; To-uſe all proper Means of avoiding ill mixt 
Companies, and varniſht Converſations, that might betray 
your Innocence, or corrupt your Belief ; and to remem- 
ber; as the laſt and warmeſt Advice of your moſt hearty 
Friend, that moderate Knowledge, and Morality, are the 
fureft Ways towards Soundnefs in Religion. 


I am, 
Dear Sir, 
Your moſt Aﬀettionate 


Feb. 6th 1694. 


Humble Servant, &C. 
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